1

THE CONTRIBUTION OF EDUCATION IN THE FAMILY TO FORM
MUSLIM PERSONALITY QUALIFIED

Ahmad Suradi
Institut Agama Islam Negeri Bengkulu
suradi@iainbengkulu.ac.id

Nopian Gustari
Kantor Wilayah Kementerian Agama Prov. Bengkulu
nopiangustari@iainbengkulu.ac.id

Nilawati
MI Nurul Huda Kota Bengkulu
nilawati@nurulhudafoundation.id


[bookmark: _GoBack]Abstract: This article describes about the contribution of education in the family to form muslim personality qualified. The family has an important role in determining the progress of a nation, so they theorize that the family is a very important unit in society. Therefore, all kinds of community depravity is the result of weak family institutions. For a child the family is the first and foremost place for growth and development. The main function of the family is as a vehicle to educate, nurture and socialize children, develop the ability of all its members in order to perform its functions in the community well, and, to provide satisfaction and a healthy environment in order to achieve prosperous family. The family is the earliest and most effective place to run the functions of the education and welfare. If the family fails to teach the truth, the spirit, the desire to be the best, and master the basic abilities. Because the failure of the family in shaping the character of the child will result in the growth of people with bad character or not character.
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A. Introduction
In human life, education has an important role in shaping future generations. With education is expected to produce quality human, responsible and able to anticipate the future. Education in its broad meaning has always stimulated, accompanied the changes and development of humanity. In addition, education efforts always deliver, guide the changes and development of life and human life.
The role of education as mentioned above can not be separated from human position, either as abdullāh or as khalifatullāh. As abdullāh, man must dedicate himself to Allah with full responsibility, and as khalīfatullāh then man must manage this nature, also with full responsibility. Therefore, education is not just an outward act, but it is also an insult, because in the education process there is a responsibility that must be developed. By carrying out these responsibilities well, it is practically that the direction and objectives of education will be easily achieved.
In the view of Islam, the responsibility of education is burdened to each individual. In Quran surah al-Tahrim (66): 6 Allah Almighty says:
 يَاأَيُّهَا الَّذِينَ ءَامَنُوا قُوا أَنْفُسَكُمْ وَأَهْلِيكُمْ نَارًا 
Meaning: "O those who believe, guard yourselves and your family from the fires of hell".[footnoteRef:1].  [1:  QS. al-Tahrim (66): 6] 


In its implementation, parents are responsible for education in the family or in the household; teachers and school managers including the government as responsible for education in the school environment; community leaders and others as responsible for education in the community. These three parties each have their own educational responsibilities in their respective environments, but this does not mean that they are solely responsible for their environment, but also have significant responsibilities in other educational settings. Parents for example, he is responsible for education in the family environment, but the responsibility is not only limited to the home environment, but also required responsibility in the school and community.
Education in the home environment, called the informal education path. Household environment or family environment, providing a very meaningful role in the process of forming the Muslim personality early on. Because in this environment a person receives a number of values ​​and norms that have been planted since childhood. Allah said in Surah Āli Imrān (3): 102: 
يَاأَيُّهَا الَّذِينَ ءَامَنُوا اتَّقُوا اللَّهَ حَقَّ تُقَاتِهِ وَلَا تَمُوتُنَّ إِلَّا وَأَنْتُمْ مُسْلِمُونَ
Meaning: "O ye who believe, fear Allah in truth to fear Him; and do not ever die unless in a state of Islam ".[footnoteRef:2] [2:  Surah Āli Imrān (3): 102] 


The appeal to the believers to piety in the above verse, leads to the formation of Muslim personality. That is why, the verse ends with the phrase "muslimun". The believer should grow the character of taqwā to himself. With the growth of piety is rapidly, will give birth to the Muslim personality. In other words that with the faith and piety, will form a Muslim personality. Thus, human beings who believe and be cautious is the image of Muslim.
Zakiah Daradjat states that dying in a state of submission to Allah, as a Muslim as in this verse is the end of piety, as the end of the life process clearly contains educational activities. Furthermore, this educational expert, explains that something that is expected to materialize after people experience Islamic education as a whole, that personality of someone who made it a "insan kamil" with the pattern of piety. Insan kamil means man intact spiritually and physically, can live and develop naturally and normal because  of its afraid.[footnoteRef:3] [3:  Zakiah Daradjat, Ilmu Pendidikan Islam, (Jakarta: Bumi Aksara, 2010), p. 29] 

The formation of human beings as an indicator of Muslim personality, takes place gradually, and is not a one-time thing, but something that develops. Therefore, the formation of personality is a process. The end of that development, if it goes well, will produce a harmonious personality. Furthermore, the personality is called harmonious if all aspects are balanced, if the workers work balanced also in accordance with needs. On the other hand, a harmonious personality can be recognized, in the balance between the role of the individual and the influence of the surrounding environment.[footnoteRef:4] [4:  Ahmad D. Marimba, Pengantar Filsafat Pendidikan Islam, (Bandung: PT. Al-Ma’arif, 2000), p. 75] 

Family environment has a very important role to the success of education, because the development of a person is strongly influenced by the environment of his family. The environment can have a positive influence and a negative influence on the growth and development of attitudes, morals and feelings of religion.[footnoteRef:5] It can be understood that the application of Islamic education is good in the family environment, has an important role in the formation of Muslim personality. [5:  Ramayulis, Ilmu Pendidikan Islam, (Jakarta: Kalam Mulia, 2007), p. 146] 

Based on the description of the background that has been put forward, then the main issue in this study is how the role of Islamic education in the family environment in the formation of Muslim personality qualified?.
B. Definition of Muslim Personality
From the literature reviewed, it was found that the term personality in several languages ​​is called personality (English); persoonlijkheid (Netherlands); personnalita (France); personalita (Italy); personlichkeit (Germany)[footnoteRef:6]. Abd. Mujib explains that from the terms of personality in various languages, basically each of these titles comes from the Latin word, ie persona meaning mask.[footnoteRef:7] A mask is a face cap that is often used by stage performers who intend to describe a person's behavior, character or personality. Thus, the personality depicted by a mask indicates a quality of one's dominant behavior. Whenever in a person's daily behavior is dominant good, his personality is good too. Whenever it is always bad, his personality is bad too. [6:  D.P. Simpson, Cassell’s Latin Dictionary, (New York: Mac Millan Publishing  Co, 1982), p. 442. See Agus Sujanto, et all, Psikologi Kepribadian, (Jakarta: Bumi Aksara, 2010), p. 10.]  [7:  Abdul Mujib, Fitrah dan Kepribadian Islam; Sebuah Pendekatan Psikologis, (Jakarta: Darul Falah, 2009), p. 72.] 

In the concept of Islamic teachings, a good personality, is the ideal figure of Muslim personality. Such personality, in Arabic dictionary (al-munjid) is called al-syakhsiyah al-bārizah.[footnoteRef:8] The word al-syakhsiyah, rooted in the word syakhs means person.[footnoteRef:9] The word is then given yā nisbat, becoming an artificial noun. In addition to the word al-syakhsiyah, the Qur'an also connotes personality with the word al-nafsiyat derived from the word nafs, meaning personal, or individual. Then in the "Science of Morals" known as al-khulq.[footnoteRef:10] Each of these terms though has a semblance of meaning with the word al-syakhsiyah but it also has a specificity of meaning. [8:  M. Napis Djueni, Kamus Kontemporer Istilah Politik-Ekonomi Indonesia Arab, (Bandung: Teraju, 2005), p. 218]  [9:  Read QS. al-Baqarah (2): 48, 123, 233; QS. Ali Imrān (3): 25, 30;  QS. al-Māidah (5): 32; QS. al-An’ām (6): 70; QS. Yūnus (10): 30. ]  [10:  Imām Abū H āmid al-Ghazāli, yā’ Ulūm al-Dīn, Ih alabi, 1336 H), p. 178 juz V (Kairo: al-Bāb al-H] 

The word "nafsiyah" whose root is "nafs", can mean life, or spirit. While the word al-khulq describes the image of human psychic nafsani nature. So nafsiyah and al-khulq have a meaning or image of a person's psychological condition without involving other elements. With regard to that, the authors tend to use the term al-syakhsiyah in formulating the definition of Muslim personality. Besides being psychologically popular in the various language dictionaries (al-munjid fī al-lugah),[footnoteRef:11] this term also reflects the meaning of the personality of the birth and the mind. So the Muslim personality in Arabic is called al-syakhsiyah al-muslim, an individual figure integrated with the system of heart, mind, and passion that gives rise to the behavior of every Muslim. [11:  M. Napis Djueni, Luwis Ma’luf, Al-Munjid Fi al-Lughah, (Bairut: Dar al-Masyriq, 1977), p. 378. And see Ahmad Warson al-Munawir, Kamus Al-Munawir; Arab Indonesia, (Surabaya: Pustaka Progressif, 1997), p. 701.] 

Furthermore, the limitations of personality in terminology, also found the diversity of definitions proposed by each expert according to the field. Sigmund Freud as the father of psychoanalysis defines personality as the integration of the id, ego, and super ego.[footnoteRef:12] Id as a component of psychological personality, ego as component of psychological personality, and super ego as component of sociological personality. These three systems are not seen as separate elements, but rather a name for various psychological processes that follow different system principles. Thus, the definition put forward by Sigmund Freud emphasizes an active force in the individual and does not emphasize one's habits. The fact is the organization of psychological systems that integrally work together to achieve certain behaviors. [12:  Kartini Kartono, Kamus Lengkap Psikologi, (Jakarta: Rajawali, 2009), p. 362] 

Based on the personality definitions above, it can be formulated that there are two key words about personality, the "attributes" and "attitudes" that exist in each individual and are reflected in their daily behavior. Thus, the authors formulate that the personality is a dynamic psycho and physical organization and is reflected in each individual who is different from each other in determining his/her individual adjustment to his environment. With such limits, it will easily be known what is meant by the Muslim personality. Sekaitan with it, it should be mentioned in advance what the meaning contained in the Muslim term.
Muslims in Arabic are rooted in the word salima, composed of letters slm meaning al-inqiyād (submissiveness and submissiveness),[footnoteRef:13] al-istislām (attitude of submission)[footnoteRef:14] and al-ikhlās (attitude of sincerity).[footnoteRef:15] Then the word salima (سلم) is transformed into fi'il śulāsy mazīd, ie aslama, yuslimu, islāman, which lexically means safe, peaceful and submissive. So Islam can mean something that saves, reconciles, and subjugates. From the word islāman this is then subject, ie al-Muslim or muslimun (مسلم) means survivors, people who are peaceful. [13:  Abū Hammad bin Fāris Zakariyah, Usayn Muh Mu’jam Maqāyis al-Lugah, juz I (Mesir: Mus tā fa al-Bāby al-H”alaby wa Awlāduh, 1971), p. 90.]  [14:  Muhammad Ibn Mukram Ibn Mażūr, Lisān al-Arab, juz XV (Bairūt: Dār al-Fikr, 1990), p. 181.]  [15:  Taqy al-Dīn Ibn Taymiyah, Iqtid ā al-Sirāt al-Mustaqīm, (Bairūt: Dār al-Fikr, t.tp.), p. 454.] 

Al-Alqsi states that the Muslim term is lugawi consisting of several meanings namely mutqin (people believe in the truth), mu'min (believer), and muhsin (people doing good). Thus, the identity of a Muslim is to justify the right (al-tasdīq), and acknowledge it in the form of utterance (al-ikrār), then implemented in custom (al-adat) doing charity (al-amal).[footnoteRef:16] [16:  See Abū al-Fad’l Syihāb al-Dīn al-Sayyid Mahmūd al-Alūsi al-Bagdādi, Rūh al-Ma’āny fī Tafsīr al-Qur’ān al-Azhīm wa al-Sab’ al-Maśāni, juz III (Bairūt: Dār al-Fikr, 1993), p. 171-172.] 

M. Quraish Shihab states that Muslims are surrenderers, ie the surrender of one's self to another, and limited to physical surrender. But when connected in terms of religiousity, Muslims are people who surrender to Allah.[footnoteRef:17] So Muslim claimed to have a dutiful personality only to God, consequently run the teachings that revealed through His apostle, that is Islam. God says in QS. al-Baqarah (2): 208: [17:  M. Quraish Shihab, Menabur Pesan Ilahi; Al-Quran dan Dinamika Kehidupan, (Cet. I; Jakarta: Lentera Hati, 2006), p. 12-13.] 

يَاأَيُّهَا الَّذِينَ ءَامَنُوا ادْخُلُوا فِي السِّلْمِ كَافَّةً وَلَا تَتَّبِعُوا خُطُوَاتِ الشَّيْطَانِ إِنَّهُ لَكُمْ عَدُوٌّ مُبِينٌ
Meaning: “O you who believe, enter you into Islam as a whole, and do not join the steps of shaitan. Surely shaitan is a real enemy to you.”[footnoteRef:18] [18:  QS. al-Baqarah (2): 208] 


M. Quraish Shihab further commented that the purpose of the verse, among others, is to unite will and heart, do not act like the devil that separates between his heart and mind, and ignites the battle between his feelings and his knowledge. When a person surrenders himself physically, reasonably, and his soul to Allah and the Apostle, only then is called the true Muslim personality.[footnoteRef:19] Thus, it is inappropriate for a Muslim to bear the nature of greeting (peace) and Islam (congratulations) if his personality is far from the teachings of Islam itself. [19:  M. Quraish Shihab, Tafsir al-Misbah; Pesam, Kesan, dan Keserasian Al-Qur’an, volume I (Cet. VI; Jakarta: Lentera Hati, 2006), p. 448-449.] 

Having understood the limitations of the Muslim term, ie the person who surrenders himself fully to Allah. and practice all the teachings of religion (Islam) as well and correctly as his prophet epitomized. then it can be assumed that the Muslim personality is the universal personality of Islam, ie the personality of each individual whose nature and attitude are integrated in his laudable behavior (akhlāq al-mahmūdah) as depicted in the Qur'an, or depicted in the personality of the Prophet, as uswah al-hasanah.
C. The Factors Affect The Personality
The human personality in general, and including the personality of Muslims in particular, has received the attention of psychologists and educators with its various schools. Their study focuses more on the factors that determine personality. There are three major flows that each have different assumptions in looking at the factors that make up the personality. The three streams are nativism, empiricism, and convergence
1. The flow of Nativism
Nativism comes from the word natus: born; nativist: the innate nature of which the human mind (human child) has been born from birth has brought about something called potential (basic) power.[footnoteRef:20] This flow of nativism, based on the leibnitzian tradition that emphasizes the ability in each person, so that environmental factors, including educational factors, less influence on personality. In other words that the flow of nativism holds that everything is determined by the innate factors, so the development of the individual is solely possible and determined by the derived basis, for example; if his parents have a Muslim personality, chances are his son is also a Muslim personality. [20:  Sumadi Suryabrata, Psikologi Perkembangan, (Yogyakarta: Rake Press, 2004), p. 85] 

The flow of nativism views heredity as a determinant of personality. Heredity is the totality of character traits that are under or transferred from the parents to the offspring. This genetic transfer is a function of chromosomes and genes. The chromosome is a cell part that contains descendants, a dark-colored body within the nucleus of the elementary cell. A gene is any hypothetical particle that lies along the chromosomes that are elementary units of offspring or immortality.[footnoteRef:21] [21:  Mohammad Nur Syam, Filsafat Pendidikan, (Surabaya: Usaha Nasional, 1996), p. 299] 

The assumption underlying this flow of nativism is that in the personality of children and parents there are many similarities, both in the physical and psychic aspects. Every human being has a gene, and this parental gene is child-friendly. That way, the adherents of the flow of nativism holds that the baby was born already with good character and bad traits based on the genes of his parents. Thus, personality is determined by the innate carry. Based on this view, the good and bad personality of a person is determined by nature.
For nativism, the environment is meaningless because the environment will not be empowered in influencing one's personality. The adherents of this view state that if a child has an evil personality, he will be evil, otherwise if the child has a good personality, he becomes a good person. This bad and good personality can not be changed by the forces of the environment. 
With regard to the core teachings of the flow of nativism, it is understandable that this passage is passimism, because its adherents show a pessimistic nature of the human ability to develop its innate personality. In other words, the child's personality is wholly determined by the laws of inheritance.
The main character (pioneer) of the flow of nativism is Arthur Schopenhaur (Germany 1788-1860). Other figures such as J.J. Rousseau is a philosopher and educator from France. Both of these figures argue how important the "core" of privacy or identity of human personality.[footnoteRef:22] That way the flow is almost similar to the religious beliefs that the spirit and spirit of the ancestors can return to the lineage (reincarnation). Good souls reincarnate their descendants to guide the living man. [22:  Sumadi Suryabrata, Psikologi Perkembangan, p. 86] 

Based on the above description, the flow of nativism is essentially detached from the concept of fitrah because it breaks away from the transedental religious bond. Humans according to this flow seemed to afflict orantua and ancestors, because he is the main source of inheritance of personality.
2. Empiricism
The flow of empiricism, contrary to the notion of the flow of nativism. Empiricism (empiri meaning, experience), and also called the flow of environmentalism, which is a flow that focuses his view on the role of the environment as the cause of the emergence of personality.[footnoteRef:23] This flow does not recognize the innate or potential personality that is under human since birth. In other words that the son of man was born in a holy state in the sense of a clean child brings nothing. Therefore, the flow is the view that the personality of a person great influence on environmental factors. [23:   Mohammad Nur Syam, Filsafat Pendidikan, p. 41] 

The psychological assumption underlying this flow of empiricism is that man is born in a neutral state, lacking in personality. It is like a white paper (tabula rasa) that can be written on whatever you want. The manifestation of personality is defined by the outside of the self called the environment, with educational engineering tips. It can be illustrated that every baby, crying when hungry, thirsty, and sick means that the baby is empty in need of help, and then the personality grows and develops because of the environmental influences in his life process.
When the flow of nativism is called the flow of pasimesme, then this flow of empiricism can be called as the flow of optimism. Because, the core of his teaching is to think that personality becomes more different when stimulated by efforts as hard as possible. The human personality is not a robot that is programmed deterministically, let alone surrender to the nature of its fate. With this flow of empiricism has contributed to the idea of ​​how humans should instantly shape their ideal personality. The pioneer of the flow of empiricism was an English philosopher named John Locke (1704-1932) who developed the "Tabula Rasa" theory, the child born in the world like a clean white paper.[footnoteRef:24] Empirical experience gained from the environment will have a major influence in determining the development of human personality. [24:  Abdul Mujib, Fitrah dan Kepribadian Islam, p. 194] 

3. Convergence Stream
The flow of convergence comes from a convergent word, meaning it is toward a single point of meeting. This flow holds that the personality traits are determined by the foundation (talents, descendants) and the environment, both of which play an important role. Convergence as a theoretical flow, emphasizing the relationship between innate factors and experience factors gained from the environment. That means that this flow of convergence, bringing together theories of nativism and empiricism.
Humans have personally own each talent that was brought from birth (fitrah), which then because of the influence of the environment in accordance with the needs of talent will undergo development. However, the saka talent without environmental influences corresponding to these developmental needs is not enough, for example every normal human child has the talent to stand on both legs, but this talent as a possibility will not become actual (if true), if the child humans are not living in the environment of human society. That way, heredity will not develop naturally if not given the stimulus of environmental factors. Conversely, environmental stimuli will not develop an ideal personality without being based on heredity factors. In summary, the determination of a person's personality is influenced by the integral workings between internal and external factors.
The pioneer of convergence is William Stern (1871-1939), a German scholar who argues that a child is born in the world with both good and evil nature.[footnoteRef:25] The good personality that the child has brought about since his birth has not developed well without the support of the environment appropriate for the personality development. So a child born in a Muslim state, but if not supported by the environment concerned will not be able to also manifest itself into Muslim behavior. [25:  Ibid, p. 198] 

So the core of this convergence flow, is that a person's personality is determined not by inheritance alone, and is not determined by environmental factors. Personality of a person will be determined by the result of a combination of the two factors, the result of cooperation between the factors that exist in a person, and the factors outside will lead to an ideal person.
In line with that, Nasir Budiman stated that man with all his character and growth characteristics is the embodiment of two factors, namely the factors of inheritance and environment. Both of these factors affect humans and integrate with him from the first day of his birth to the end of his life.[footnoteRef:26]  [26:  M. Nasir Budiman, Pendidikan dalam Perspektif Al-Qur’an, (Jakarta: Madani Press, 2009), p. 49] 

Based on the above descriptions, it appears that the concept of the personality of the Islamic perspective will be closer to the flow of covergency which does not neglect the concept of fitrah, although not the same because of its paradigm differences. As for its proximity, it is that Islam affirms the human personality possessing human nature and resources, as well as innate talents, even though they are still potent potentials, as al-Syaibani explains that, after all, the heredity is not a rigid until it can not be affected. In fact it can be flexed within certain limits. The tool for flexing and transforming it is the environment with all its elements. The environment is an important aspect of education.[footnoteRef:27] It is also affirmed in a hadith: [27:  Al-Taumiy ‘Umar Muhammad al-Syabāni, Falsafat al-Tarbiyat al-Islāmiyah, Translator Hasan Langgulung, Falsafah Pendidikan Islam, (Cet. I; Jakarta: Bulan Bintang, 1979), p. 138] 

عَنْ اَبيِ هُرَيْرَةَ رَضِي اللهُ عَنْهُ قَالَ : قَالَ النَّبِيُّ e : كُلُّ مَوْلُوْدٍ يُوْلَدُ عَلَى اْلفِطْرَةِ فَاَبْوَاهُ يُهَوِّدَانِهِ اَوْ يُنَصِّرَانِهِ اَوْ يُمَجِّسَانِهِ
Meaning: “From Abi Hurairah ra, that the Prophet. said: every child born, born in a state of fitrah, then the parents who make him Jewish, Christian or Magi”. (Muslim).
The concept of fitrah in the above hadith, and as it has been explained that, it implies the basic potential that every human being brings from birth. This potential is the personality of Islam, but the personality potential can sometimes not develop because of the environment that is not supportive. A child may have Jewish or Christian personality if there is no parent (environmental) attempt to direct it.
Can be formulated that Islam recognizes heredity (talent, innate) and environmental factors (experience) as a determinant of good and bad personality. However, in addition to these two factors there is still another factor that is quite influential, namely Allah. Even this hidayah factor is often more dominant in determining the personality figure. A child, who has been accustomed to bad behavior since childhood, does not fulfill religious duties, but at some point, after he has received Allah's guidance, he becomes pious and very visible in his behavior, akhlāq al-karimah.
D. The Growth and Personality Development
The laws of genes (growth/development) can be distinguished in three types, namely; the law of organic unity,[footnoteRef:28] the law of the times,[footnoteRef:29] and the law of convergence.[footnoteRef:30] These three laws apply equally to every human personality. But the enforceability of these three laws in each person has differences with other individuals. Thus, the problem of growth and development is closely related to the problem of human personality. [28:  The law of organic unity means the child develops thoroughly according to the unity of his organs, not the development of the number of independent elements. This law recognizes that the physical development of children influences each other. M. Arifin, Hubungan Timbal Balik Pendidikan Agama di Lingkungan Sekolah dan Keluarga, (Jakarta: Bulan Bintang, 2005), p. 39]  [29:  The law of the times states that each child has his own the times of growth and growtp. There is a child in his childhood in rapid development/growth, but after adulthood is slow. For example, there are children who quickly walk but late to speak or vice versa or in childhood the ability of his high intelligence as adults become low/decreased. Ibid.]  [30:  The law of convergence is that the child grows and develops in two influencing factors, namely influence from within and from outside. Influence from within or unintentional factors in the form of innate or talent, and the nature of physical or psychic descent. While the influence of the outside or environmental factors and commonly also called intentional factors include education, the environment in which he lived, and experience or association. Further details see ibid., p. 40.] 

In various literatures, it is found that the definition of growth is often interpreted as development, so the two terms are often used for the same meaning. There are experts who like to use the term growth alone and some like to use the term per-kembangan only. Related to that, the authors in this study formulate that the term growth is given meaning and is used to express changes in physical size, while the term development is given meaning and is used to state the occurrence of changes in psychological aspects. This physical and psychological aspect, are the two elements that are incorporated in man, thus forming his personality.
Piaget as Sarlito writes that four periods of human development, namely (1) motor sensory period from ages of 0-2.5 years; (2) preoperative period, ages 2.0-7.0 years; (3) a prerational concrete, age of 7.0-11.00 years; and (4) operational life, age 11.0 to adulthood.[footnoteRef:31] Furthermore, Kretschmer as written by Ahmad Musa suggests that from birth to adulthood a person passes through four phases with several distinctive features, namely: [31:  Sarlito Wirawan Sarwono, Psikologi Remaja, (Jakarta: Rajawali Press, 2009), p. 81.] 

1. From the age of 0.0 to approximately 3.0 years is called the period I fillings, during the child's content looks short.
2. From approximately 3.0 to approximately 7.0 years old is called period streckungs I, at this time the child looks straight.
3. From about 7.0 to about 13.0 years is called the filling period II, at this time the child returns look short fat.
4. From about 13.0 to about 20.0 years is called the period II streckungs, at this time the child back slim.[footnoteRef:32] [32:  Ahmad Musa, Psychology, (Bandung: 1999), p. 60.] 

Accordingly, Sumadi Suryabrata formulates that each phase of a person's birth, determined on the basis of the reaction of certain parts of the body. These phases are:
1. Oral phase, age of 0 to 1.0 years. In this phase the mouth is a principal area rather than a dynamic activity.
2. Phase of the child, approximately the age of 1.0 to 3.0. In this phase encouragement and resistance are centered on the function of sewage discharges.
3. Phase of the falis, approximately 3.0 years to approximately 5.0 years. In this phase genitals are the most important erogenous regions.
2. Latent phase, about 5.0 to about 12.0 years or 13 years. In this phase implants tend to exist in a depressed state, or settle.
3. The pubertal phase, about 12.0 to about 20.0. In this phase the implants are prominent.
4. Genital phase, from 20.0 to old.[footnoteRef:33] [33:  Sumadi Suryabrata, Psikologi Perkembangan, (Yogyakarta: Rake Press, 2004), p. 63.] 

The division of the developmental period expressed by different scholars, the difference is due to the needs of each individual will essentially experience physical growth and nonphysical development which includes aspects of intellect, emotion, social, language, special talents, values ​​and morals and attitudes.[footnoteRef:34] The following outlines the main points of growth and development of those aspects which are also aspects of the personality of every human being. [34:  Sunarto dan B. Agung Hartono, Perkembangan Peserta Didik, (Cet. II; Jakarta: Rineka Cipta, 2002), p. 18] 

1. Human Physical Growth
General opinion states that the growth of human personality in the sense of physical growth, starting from the process of fertilization, namely the meeting of eggs and sperm that form a living cell, called embryo. The human embryo is one month old, about half a centimeter in size. At the age of two months the size of the embryo grows to two and a half centimeters and is called the fetus or "fetus". Only after one later (three months of uterine life), the fetus or baby has been shaped like a baby in small size.[footnoteRef:35] [35:  Ibid] 

Human physical growth is different from animal growth. Thus the veterinarian was born, in a relatively short time he was soon able to walk following the induction for foraging. But not so humans. At the beginning after the baby is born, the response to all external stimuli is reflexive and uncoordinated
The growth of the biological function of each human being has a regular pattern and sequence, many psychologically suggest that the child's physical growth has the same pattern and shows the order. From the birth of a baby who is only able to move his hands reflectively toward his head, after the age of one month begins to roll over, so on at the age of two months began face down, crawling at the age of three months, sitting with a little help, sitting alone (without help), standing , and took a step or two, and then able to walk alone after the child was fifteen months old.[footnoteRef:36] The pattern and sequence of growth of physical function is followed by the continuous development of spiritual mental ability, which in turn will eventually become a perfect personality. [36:  Ibid., p. 21] 

2. Nonphysical Development
Along with the growth of human personality in the physical aspect, humans also experienced a significant nonphysical development. This means that the development of the human personality is nonphysical along with the physical development. These personality traits include:
a. Intellectual development
The intellect or the power of the human mind develops in line with the growth of the brain's nerves. Because the mind basically shows the function of the brain, the intellectual ability commonly referred to by other terms of thinking ability, is influenced by the maturity of the brain that is able to show its function properly.[footnoteRef:37] This further development of the intellect is shown in its behavior, ie its action up to its ability to draw conclusions and decisions. This action, continues to grow following the wealth of knowledge, so that in time someone will have the ability to forecast or prediction, planning, and various analytical and cysticetic skills. The development of thinking like this, also known as cognitive development.[footnoteRef:38] [37:  Sunarto dan B. Agung Hartono, Perkembangan Peserta Didik, p. 23]  [38:  Sarlito Wirawan Sarwono, Psikologi Remaja, p. 81] 

b. The development of emotions
Taste and feeling is one of the special potentials in human personality. In his life or in the process of development of human personality, many things he needs. In this life, there are often equality of needs between individuals with each other, and thus a time will arise competition between individuals who both want to meet their needs. As a result of all this, it will give birth to feelings of emotion.
Emotion is a state of personality called psychosomatics as a total reaction to all stimuli that are usually accompanied by great physical changes. Emotions can be a state of turbulent feeling as a reaction to all stimuli (internal and external). Thus it can be said that the emotions encompass, deep feelings (inner feeling) and feelings of turmoil.
c. Social development
Basically human is personally a social being. Everyone needs someone else, and in the process of growth is also the development of everyone can not stand-alone. Everyone needs the environment and will need other human beings. Along with that, everyone since the baby began to get acquainted with the environment. First he knew his mother, then his father and his siblings. Furthermore, the people he knows are more and more heterogeneous. Finally, people know life together, then social or social life. In its social development, the child has not developed properly. During the development of the child in a certain social and cultural space will encounter various obstacles. The development of social behavior means development to achieve maturity with the social environment. Included in this development is a change in interest and desire and the selection of friends and so on. The achievement of social maturity is accomplished with fellow human beings, between individuals and others. In its development, everyone knows that people are helping each other and being helped, giving and giving
d. Language Development
Language is a means of communication and with human language can express the contents of his soul, such as ideals, feelings and so forth. Language is a tool for conveying certain ideas and language in general is a medium for action. Language is something that is conferred upon human beings who are the media to give birth to thoughts, feelings and will to others. Speech/language skills are essential and are human nature developed by learning and interaction with others (among humans). The language that was first used by humans from birth, is crying. Babies born with tears are showing symptoms of life and as a vehicle for communication. With a crying baby, it is a gesture that is conveyed to others.[footnoteRef:39] In the early development of spoken language, babies convey the contents of their thoughts or feelings with tears and/or babbling. She cries or maybe screams if she is unhappy or sick and rambles or puddles when she is happy. Movements like these are closely related to the development of language, because with those movements people around them will understand the signals conveyed by the baby. And so on until the baby can speak orally well. [39:  Agus Sujanto, Psikologi Perkembangan, (Jakarta: Rineka Cipta, 2006), p. 7] 


E. The Formation of Muslim Personality in the Family
Education of course has the ultimate goal (end). And the ultimate aim of education in Islam according to Hasan Langgulung is the formation of the caliph for the students who have nature, spirit and body, free will and reason.[footnoteRef:40] Personal formation or character as a caliph surely demands individual maturity to fulfill that primary goal. Khalifah here is a leader who believes in Allah, responds to the needs of the people, creative and productive fair. This is called the shaleh, human beings who can functioning sense and conscience. [40:  Hasan Langgulung, Beberapa Pemikiran tentang Pendidikan Islam, (Bandung: Al-Ma.arif, 2005), p. 67] 

In addition to the above objectives Hasan Langulung based on two verses of the Qur'an namely: Meaning: "Today I perfected your religion and I furnished my favor to you and I willing Islam as your religion."[footnoteRef:41] And "You are the best people expelled to mankind because you command the ma.ruf and forbid the wicked and believe in Allah."[footnoteRef:42] [41:  QS. Al-Maidah (5): 4]  [42:  QS. Ali-Imran (3): 110] 

Based on these two verses, Langgulung concludes that the objectives to be achieved by Islamic education as well as the ultimate goal (end) of Islamic education which wishes to form the person of the caliph are summarized in two main objectives; the formation of a pious and faithful person to Allah and his religion who follow the direction of Islam in all affairs.[footnoteRef:43] [43:  Hasan Langgulung, Pendidikan Islam dalam Abad ke 21, (Jakarta: Pustaka Al-Husna Baru, 2003), Cet. III (Edisi Revisi), p. 16] 

What is meant by the pious is a human who approached perfection, in other words the development of people who worship and piety to Allah as in His words: "I do not create jinn and humans except for them to worship Me ..",[footnoteRef:44] man full of faith and taqwa, related with God nourishing and facing Him in all the deeds and deeds he does, all thoughts that are scarred in his heart and all the feelings that are beating in his heart. What should be noted here is that the meaning of worship as mentioned above is not meant to be worship as a ritual of worship which we understand. Worshiping in the broadest sense is to develop God's nature given to humans.[footnoteRef:45] This is the man who followed the footsteps of the Prophet in his thoughts and deeds. [44:  QS. Adz-Dzariat (51): 56]  [45:  Hasan Langgulung, Kreativitas dan Pendidikan Islam, (Jakarta: Pustaka Al-Husna, 2001), p. 296-297] 

Among the morals of the pious in Islam are self-esteem, humanity, holiness, compassion, love, physical and spiritual strength, self-control, dynamic, and responsibility. He commanded the ma.ruf and forbade the unjust. He is also true, honest, sincere, has a sense of beauty and has a sense of balance in his personality; corpses, minds, and spirits all grow and its growth is unified, it prospers the world and produces its results.[footnoteRef:46] [46:  Hasan Langgulung, Pendidikan Islam dalam Abad 21, p. 169-170] 

The command to educate a child to survive the torture of hell is first imposed on the family by Islam. This is evident from the word of Allah which means; "O ye who believe, guard yourselves and your family from the fire of hell whose fuel is human and stone .."[footnoteRef:47] This verse obliges the household to teach a virtue for a child. The sociologists believe that the family has an important role in determining the progress of a nation, so they theorize that the family is a very important unit in society. Therefore, sociologists believe, all kinds of community depravity is the result of weak family institutions. [47:  Q.S. Al-Tahrim (66): 6] 

The family is the earliest and most effective place to run the functions of the health department, education and welfare. If the family fails to teach the truth, the spirit, the desire to be the best, and master the basic abilities, it will be difficult for other institutions to correct their failures. Because the failure of the family in shaping the character of the child will result in the growth of people with bad character or not character.
Therefore, every family must have an awareness that the character of the nation is very dependent on the education of children's character at home. In Islamic education for children to be a pious person, religious obedience to the first command of the Prophet is to love the child, revealing a glad face to his children. The words of the Apostle, which means "O Allah, pity both, for I really love both" (Bukhari).
This hadith is spoken by the Prophet when he held Usamah bin Zaid then seated him on his thigh and placed Hasan on his thigh other.[footnoteRef:48] Loving a child means fulfilling all his needs both physically and psychically (the needs of the soul). Parents should be able to recognize the needs of a child's love and the needs of their souls either in childhood or juvenile to be able to provide guidance as a provision of adulthood.[footnoteRef:49] [48:  Adurrahman an-Nawawi, Prinsip-Prinsip dan Metode Pendidikan Islam: Dalam Keluarga, Di Sekolah dan Di Masyarakat, (Bandung: CV. Dipenogoro, 2000), p. 201]  [49:  Musthafa Fahri, Kesehatan Jiwa Dalam Keluarga, Sekolah, dan Masyarakat, (Jakarta: Bulan Bintang, 2000), p. 54-66] 

In addition to the above, among the obligations of both parents as education in the household are:
1. Familiarize children to remember the majesty and blessings of Allah swt and show the religious arguments.
2. Appearing toughness in the presence of children in the face of various disasters.
3. In the family should be intertwined that is Islamic, conducive, husband and wife do not quarrel.
4. Implementing an Islamic culture, such as reading qur'an, congregational prayers and so forth
Father, mother and family members are so important in the process of personal formation and development. Families are required to act as a necessary event for the school in terms of continuing the consolidation of cognitive socialization. Likewise, the family can act as a means of developing affective and psychomotor areas. In the family is expected to continue the education that serves the formation of personality as individual creatures, social beings, moral creatures, and religious beings.[footnoteRef:50] [50:  Imam Barnadib, Pemikiran Tentang Pendidikan Baru, (Yogyakarta: Penerbit Andi Offiset, 1993), p. 129-0130] 

In order for a family to be more effective in educating the personality of a child, the process of nuclear family characteristics of the nuclear family process are: 1) Small group formed (family consisting only of husband, wife, and children). 2) Relationships between family members are very intimate. 3) Face to face. 4) there are social and emotional ties, so that each member treats the other member as a goal, rather than a means to an end. 5) Fixed. 6) The relationship between the young and the young is arranged in a certain status hierarchy. Such a family is a system of interpersonal interaction networks, where creating friendships, the birth of a sense of love, of family members, the creation of a sense of security, and interpersonal relationships are continuous.
F. Conclusions
In addition to the increased contribution in the role, the family towards the development of learners, diprasyaratkan also the harmony of this contribution, as well as close and harmonious cooperation between the three child education centers. Various efforts must be made, educational program of every element of the source of education is the family is expected to support each other and strengthen each other.
For example, the family environment has been pursued various things (improvement of nutrition, educative game, good morals planting and so on) which become the foundation of further development in school and society. School environments are endeavored to bring things closer to school with parents (such as creating parent organizations and teachers). Furthermore, the school also strives for the program closely related to the surrounding community. (Example, resource person from the community).
With each role performed well by the family, school and community in education, mutually reinforcing and complementary between the three centers, will provide great opportunities to manifest qualified educated human resources and pious people.
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