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ABSTRACT

This research thoroughly examines the relationship between customary law and
Islamic law and how they relate to Mampatangpulo. This type of research is
qualitative, and the research location is in Enrekang Duri, where a sociological and
phenomenological approach is used. The data in this research comes from primary
and secondary data, while the data collection techniques used in this research use
observation, interviews, and documentation. Data is processed and analyzed using
data reduction techniques, presentation, and conclusion drawing. The results of this
research show that the process of implementing the Mampatangpulo Tradition starts
from the Sangbonginna, Mangbongi tallu, Mangbongi pitu events and the peak of the
Mampatangpulo event after the death of the deceased. In the process of implementing
the Mampatangpulo Tradition, several stages of traditional processions are considered
sacred and essential to carry out, namely Mangpepellao (Lowering), Mampakande-
kande (Feeding), Manggere' beke (Slaughtering a goat). The Mampatangpulo tradition
can only be carried out if the procession does not violate Islamic law. According to a
review of Islamic law regarding the implementation of the Mampatangpulo tradition,
the law is okay when the procession does not violate Islamic law because, in the
implementation of the Mampatangpulo tradition that developed in the people of
South Sulawesi, there are habits that have positive values. This research also shows a
strong relationship between customary law and Islamic law in the Mampatangpulo
tradition, such as in the Zakziah and friendship events. The results of this study
confirm that the culture that develops in Indonesian society and globally can be
preserved if it does not conflict with Islamic values.
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1. INTRODUCTION

Customary and cultural phenomena are exciting issues that continue to grow and develop in
society. Today, culture, customary law, and Islamic law are still developing and influencing human
life (Coulson, 2017). Beliefs, traditions, or customs are essential beliefs that cannot be separated
from social life. So, in everyday life, people cannot be separated from tradition. However, not all
customs or cultures can be used as Islamic law except cultures that follow Islamic law and Islamic
law (Hermanto, 2017). Mampatangpulo, one of the most popular customs in Duri Enrekang, is a
series of commemoration events 40 days after someone's death, carried out with great fanfare by
the family members left behind. The aim is to pray for the person who died in the hope of
obtaining forgiveness and safety as well as a worthy place with Allah (Taufik, 2014).

Implementing the Mampatangpulo culture requires several conditions, such as animal
slaughtering and implementing procedures. In principle, implementing Mampatangpulo is
intended for dying people and to strengthen brotherhood ties between local communities (Taufik,
2014). Over time, this tradition was considered to be contrary to Islam because it was considered
to be associating partners with Allah (Mahmudah & Saputera, 2019).

Traditions are a legacy passed down from generation to generation that continues to be carried
out and developed in society because they have sacred values for specific communities. Several
traditions similar to Mapatangpulo are the Angkalona people's traditions, namely Horja Mijur
(Arbanur & Lubis, 2021). This tradition indicates that the person concerned is the most respected
in their environment. In line with this, Saputri & Fitriani (2019) stated that the Labia tradition as a
death tradition in Nagari Sungai Durian continues to be carried out by the community. In Islam,
every tradition is permitted as long as it does not conflict with Sharia. Traditions considered
contrary to Sharia teachings are actions that associate God with others. For example, they can
worship sacred objects or make offerings to objects that are considered sacred (Ghazali, 2011).

Previous researchers have researched death rituals or ceremonies. Studying Javanese Muslim
death beliefs and traditions has noble values that can help (Arbanur & Lubis, 2021). Javanese
Muslim death beliefs and traditions have noble values that can make humans understand their
origins, namely from the land. The death tradition of Javanese Muslims is also a tribute to humans
who have lived (become caliphs) in this world. Studies of the Matampung tradition, namely the
tradition of repairing graves, are still developing in Pare-Pare. Then, in line with the findings of
the Patangpuloan tradition, it continues to be carried out by the Enrekang people.

Previous research studied culture and customary law from a general Islamic perspective. For
example, the synergy between religion and culture, the ethical foundation provided by Islamic
principles, and the strategies used to meet challenges (Sarib et al., 2023); relations between religion,
state, culture and politics (Sholichuddin et al., 2023); harmonization of Islamic law and Sundanese
ethnism (Shuhufi & Purkon, 2023); the relationship of Uzbek cultural heritage and Islamic law
(Urinboyev, 2023; Wibowo et al., 2023). The study's results explained that overall cultural values
were harmonized with Islamic values. The novelty of this research is that it highlights aspects of
cultural harmonization, specifically using areas that border Muslim minorities, using a qualitative
approach.

Based on identifying existing research gaps, this research explores how cultural values in Duri
and Enrekang Regency support each other and are in harmony with Islamic values. This study
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identifies Mampatangpulo in terms of Islamic customs and law. There are two reasons this research
was conducted in Duri. First, Duri is a Muslim community in South Sulawesi, and this shows that
Islamic law is still practiced in everyday life. Second, Duri is an area close to or borders Toraja,
which is predominantly non-Muslim. Based on the identification of existing research gaps, this
study will examine the relationship between customary law and Islamic law using the
Mampatangpulo tradition of the Duri community as an example. This study identifies
Mampatangpulo regarding Islamic customs and law by taking the concept of urf. There are two
reasons this study was conducted in Duri. First, Duri is a Muslim-populated community in South
Sulawesi. This shows that Islamic Sharia is still practiced in everyday life. Second, Duri is a
predominantly non-Muslim area adjacent to or bordering Toraja. This research aims to determine
the implementation of the Mampatangpulo Tradition carried out by the Enrekang Duri
Community, analyze the Mampatangpulo tradition from the perspective of Islamic law and the
relationship between customary law and Islamic law in the Mampatangpulo tradition. This study
will theoretically provide an understanding of the application of culture and customs according to
Islamic teachings. In practical terms, this research helps communities and traditional and religious
leaders develop sustainable cultural strategies.

2. METHODS

This research analyzes the relationship or harmonization of mampatangpulo culture and Islamic
law. This research was conducted in the Duri community, Enrekang, which still carries out
traditions or death rituals passed down from generation to generation. So, an in-depth study is
needed to harmonize mampatangpulo culture with Islamic law. To achieve the research objectives,
this study uses a descriptive qualitative method with a juridical-sociological approach based on the
field and society's legal and cultural environment (Huda, 2021).

This research uses primary data and secondary data. Primary data was obtained by interviewing
religious and traditional leaders, stakeholders, the community, and local government. Secondary
data sources include legal literature, namely customs, Islam, favorable regulations, and related
documents. This research emphasizes understanding each informant's beliefs, actions, and roles
related to the Duti community's death traditions. Specifically, this tesearch uses observation,
interviews, and documentation to collect research data.

Next, the data that has been collected is then processed and analyzed using the concept of legal
theory. First, there are two types of Islamic law: customs can be good if they do not conflict with
Islamic law and vice versa (Yamamah, 2016). Second, the theory of accepting the contrary shows
that customary law can apply without conflict with Islamic law (Azani, 2021). This assumption
aligns with a study by Khan (2015). The application of customary law is permitted if it does not
violate Islamic law (Tellenbach, 2016). Then, the overall data is processed using the concept of
data reduction, data presentation, and conclusion (Huberman & Miles, 2014).

3. RESULTS AND DISCUSSION

Implementation of the Mapatangpulo Ceremony

The implementation of the Mampatangpulo tradition starts from the sangbonginna event (first
night), the mangbongi tallu event (third-night event), the mangbongi pitu event (seventh-night event),
and the mampatangpulo event (fortieth-night event). Preparations that need to be prepared by family
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members include bananas, sugar cane, brown sugar, coconut, sokko malea (red sticky rice), sokko'
mabusa (white sticky rice), and sokko’ malotong (black sticky rice) which is called kande macanik. The
series of traditional mampatangpulo events usually start with the sangbonginna event (first night),
the mangbongi tallu event (third night), the mangbongi pitn event (seventh night), and the mangpatang
puloan event (fortieth night). Then, at each stage of grief, the family must prepare chicken and goat
ot buffalo meat according to the family's capabilities (Syabir, 2019).

The Mampatangpulo celebration (fortieth day) is the core event of the death celebration held
by the Enrekang Duri community, consisting of two stages of the event, namely, the Mangpepelao
(taking out) stage. People believe that the spirits of people who have died for forty days from their
death are still together in the house, so this ritual is intended to remove the spirits from the house
and send them to their proper place. Spirits that are still in the house will be expelled through this
ritual. The offering ritual is carried out by preparing food over which prayers will be read. Among
those prepared are usually several animals such as buffalo, goats, and chickens, the numbers of
which are usually adjusted to those agreed upon by the traditional guide. The explanation from the
interview results states that the Mangpatangpulo process has become a traditional procession
involving many processes. The procession is one event that benefits the local community, so it is
still often carried out. Implementing these rituals is carried out as a form of cultural preservation
inherited from time to time. Over time, the implementation of this custom began to be abandoned
by the local community due to the development of science that provided understanding to ordinary

people.

In the next series, several family members, usually the parents of the family members, are called
to take part in the Mangpepellao ritual at dawn, around four o'clock, and are asked to sit together
in a circle around the dish, then the ritual begins which is marked by thicker puffs of smoke from
the incense. The traditional authorities read the prepared offerings and then distributed them to
family members, especially those sitting in a circle in the prayer reading ritual. In contrast, other
family members are invited to eat dishes not allowed to be served in the Mangpepellao ritual. In
the afternoon, neighbors or relatives begin to arrive to send prayers for the person who died. Then,
food such as goat meat and chicken meat that has been slaughtered and cooked at dawn is
distributed and eaten together as alms for the person who died. Ambe Sapar revealed that the aim
and purpose of holding this ritual is to release the deceased's spirit and send it to the natural world
it should be in, namely the spirit world. The dishes or offerings are prepared as provisions for the
spirits who will continue their journey.

The philosophy of this ritual is that the family left behind has accepted the departure of the
family member who died. Ambe Sapar revealed that the aim and purpose of holding this ritual is
to release the deceased's spirit and send it to the natural world it should be in, namely the spirit
world. The dishes or offerings are prepared as provisions for the spirits who will continue their
journey. The philosophy of this ritual is that the family left behind has accepted the departure of
the family member who died. Ambe Sapar revealed that the aim and purpose of holding this ritual
is to release the deceased's spirit and send it to the natural world it should be in, namely the spirit
world. The dishes or offerings are prepared as provisions for the spirits who will continue their
journey. The philosophy of this ritual is that the family left behind has accepted the departure of
the family member who died.

This culture emphasizes the importance of cherishing and honoring departed souls. This
tradition is important because it is essential for the soul's transition to the afterlife (Ideham et al.,
DO https://doi.org/10.30984/jis.v22i1.2678
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2018). In addition, during this procession, this tradition will provide moral support to the bereaved
family as a form of comfort. Carrying out this tradition symbolizes cleansing and purifying the
items left by the deceased. This procession involves various traditional herbs and plants, such as
turmeric, coconut oil, and fragrant flowers, which are believed to have purifying properties (Salim,
2019). The deceased's personal belongings, clothes, and living room are cleaned ritualistically,
accompanied by the recitation of prayers and verses from the Quran. This practice is seen as a way
to dissipate any negative energy or influences associated with the deceased's life.

In addition, this tradition is important because there is a ritual, "Massau," which uses the
burning of special incense called "Frankincense." Incense is burned, and smoke is blown over the
belongings and living space of the deceased, often accompanied by prayers and prayers for the
protection and peace of the soul of the deceased (Amin, 2017). Such rituals are thought to help
eliminate negative energy and help transition the soul to the afterlife. This tradition is also carried
out in various mourning celebrations. For example, family members who attend the tradition must
wear unique mourning clothes and are not allowed to participate in certain entertainment events
at a certain time (Ideham et al., 2018). This mourning period is a time for reflection, remembrance,
and spiritual healing.

While in the Islamic view, there may be some practices and rituals that are considered deviant
in the process of implementation. However, there is also an ongoing scholarly discourse regarding
the permissibility of such rituals within the framework of Islamic law in Buginese culture. Over
time, some Islamic figures in South Sulawesi argue that some aspects of Mapatangpulo's death
ceremony, such as the use of incense and ritualistic cleansing of items, can be considered bid'ah
(innovation) or shirk (connecting couples with God) if they are considered to have supernatural or
mystical powers outside the realm of Islamic teachings (Amin, 2017). This view asserts that the
practices and rituals performed in the event are eliminated or avoided so as not to contradict the
teachings of Islam.

However, several other studies explain that these rituals and traditions are permissible when the
intention and intention of their implementation is to obtain the pleasure and blessings of Allah as
long as they do not involve practices and rituals that are contrary to Islamic teachings (Ideham et
al., 2018). The study results show that culture and Islamic teachings can be carried out in tandem
as long as they do not violate Islamic values. Some sources also explain that using herbs and plants
in cleansing ceremonies can be seen as a form of natural purification and cleansing practices, which
Islam encourages (Salim, 2019). This is also supported by the practice of reading prayers as a form
of asking for mercy from Allah and hoping for forgiveness for the deceased who will face Allah.

The preservation of cultural traditions among the Bugis people in South Sulawesi continues to
be upheld due to their deep-seated belief in the intrinsic values these practices hold for life. These
cultural heritages, which have existed since before the advent of Islam, are viewed as integral
components of the community's identity and are cherished for their historical and spiritual
significance. One such tradition is the Mapatangpulo death ceremony, a ritual that has evolved
significantly over generations. This ceremony, like many others, is deeply embedded in the social
fabric and carries profound religious and cultural meanings that are unique to the Bugis culture.

The Mapatangpulo death ceremony is a vivid example of how traditional practices are passed
down through generations, becoming a defining element of the community's cultural landscape.
DOI: https://doi.org/10.30984/jis.v22i1.2678
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This ceremony not only serves as a way to honor and remember the deceased but also functions
as a means of preserving cultural continuity and reinforcing social bonds. The ritual is imbued with
symbolic meanings and is often accompanied by specific customs and practices that reflect the
community's beliefs and values. The longevity and continued relevance of such traditions
underscore the importance of cultural heritage in providing a sense of identity and belonging.

However, the intersection of traditional practices with Islamic teachings can sometimes lead to
differences of opinion within the community. To address these potential conflicts, scholars and
religious leaders play a critical role in facilitating dialogue and fostering a comprehensive
understanding of how cultural traditions can coexist with Islamic principles. These discussions are
crucial in ensuring that the community remains cohesive and that cultural practices are respected
while aligning with religious teachings. By engaging in open dialogue, scholars and religious leaders
help bridge the gap between tradition and religion, promoting a balanced approach that honors
both cultural heritage and religious beliefs.

The primary goal of these discussions is to strike a balance between the preservation of cultural
traditions and adherence to Islamic principles. This balance is essential for maintaining the integrity
of both cultural and religious identities within the Bugis community. It involves a careful
examination of traditional practices to ensure that they do not contradict the fundamental tenets
of Islam. At the same time, it recognizes the importance of cultural heritage in shaping the
community's identity and provides a framework for integrating traditional values with religious
beliefs. Through these efforts, the community can navigate the complexities of cultural and
religious integration, fostering a harmonious coexistence that respects both heritage and faith.

Moreover, promoting understanding and tolerance within the Bugis community is a key
objective of these discussions. By educating the community about the significance of cultural
traditions and their compatibility with Islamic values, scholars and religious leaders help dispel
misconceptions and reduce potential conflicts. This approach encourages mutual respect and
appreciation for cultural diversity, reinforcing the idea that cultural traditions and religious beliefs
can complement rather than contradict each other. It also highlights the role of education and
dialogue in fostering a more inclusive and cohesive community, where different perspectives are
valued and cultural heritage is preserved in harmony with religious principles.

Implementing this tradition highlights the relationship between cultural practices and religious
practices that develop in society. While some elements may seem contrary to specific
interpretations of Islamic teachings, rituals have sought to integrate and reconcile these practices
with their understanding of Islamic principles. Like many cultural and religious practices, the
acceptance and permissibility of Mapatangpulo's death ceremony remains the subject of ongoing
discourse and interpretation in the realm of Islamic scholarship and local community dialogue in
South Sulawesi.

Mampatangpulo and its Rituals in the Perspective of Islamic Law

Mampatangpulo is a culture passed down from generation to generation in Enrekang Regency.
This cultural ritual is carried out continuously because it is considered to have sacred value for the
local community. Literally, "Mampatangpulo" means "the fortieth." The ritual has significant
cultural and spiritual importance for the Duri people, who are predominantly Muslim. However,
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integrating Islamic teachings and local traditions in Mampatangpulo has been the subject of
scholatly discussion and debate.

In Islam, every tradition is considered permissible as long as it does not conflict with the
principles of Sharia. Traditions that are seen as conflicting with Sharia teachings involve actions
that attribute partners to God or associate Him with other entities, such as the worship of sacred
objects or making offerings to items considered holy (Ghazali, 2011). Such practices are strictly
prohibited as they contradict the fundamental Islamic belief in monotheism, which is the worship
of Allah alone without any partners or intermediaries. While cultural traditions are an integral part
of human societies, providing a sense of identity and continuity, they must align with the core
tenets of Islam to be acceptable. The adherence to tradition is deeply embedded in human
behavior, and people cannot be easily separated from their cultural customs (Cohen, 2023). This
connection to tradition underscores the importance of ensuring that cultural practices harmonize
with religious beliefs, reflecting the broader principle that religious adherence should guide and
inform cultural expression.

As a source of Islamic law, Urf is used as a guideline in society, a tradition that society carries
out continuously (Nasution, 2022). This is done based on the perception that the culture
developing in society is not entirely contrary to Islam. Therefore, urf can be used for traditional
benefits (Mansyur, 2021). Urf is a habit or custom that contains meaning and noble values that
continue to develop in society (Adamec, 2016). Implementing traditional values as part of Urf will

be complex because there are differences in each region (Suriadi, 2017).

In the context of the Mampatangpulo tradition, studies of the pros and cons debate this. In this
tradition, various processions are carried out based on the customs and culture of the local
community. Besides carrying out prayers or Islamic lectures, the deceased's family will prepare
dishes for the mourning guests. Hasyiyah Ibnu Abidien, a scholar who adheres to the Shafi'iyah
and Hanafiyah schools, believes that it is permissible to serve food to the deceased's family because
dishes are only appropriate to be served in moments of happiness, not in moments of emergency.
The law is wrong if this is implemented. Imam Ahmad and Ibn Majah narrated the hadith with
authentic sanad from their friend Jarir bin Abdullah. He said: "We (the friends) consider the activity
of gathering at the house of the deceased's family, as well as serving food by them, to be part of
niyahah." The book al-Bazaziyah states that food served on the first and third day and a week after
death is makruh (Amin, 2017).

The mampatangpulo tradition is a tradition or culture inherent in the community, especially the
Duri community. This tradition has existed and continues to develop because, in its
implementation, there are positive values that do not conflict with Islamic teachings. According to
Islamic law, Utf contains essential values for society's survival (Sudirman et al., 2019). The
existence of culture and traditions continuously carried out will form a source of urf law, which
contains noble values and is inherent in society (Zubir & Bustamam Ahmad, 2022).

Based on the Mampatangpulo tradition, it is known that there are two different opinions
regarding the implementation of Zablilan in the Mampatangpulo tradition. The first is the group
that does not support or reject the implementation of the tahlilan and the second is the group that
allows the implementation of the zablilan itself. Of course, these two groups each defend their
arguments because they are based on the propositions and hadith they believe in. According to
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what has been explained previously, the researcher concludes that implementing the Zahlilan itself
is permissible. Tahlilan is permissible considering that there are many benefits in it, Zah/ilan is also
permissible provided that it does not burden the family of the deceased who is grieving, such as
prepating food to be brought to the deceased's family's house. However, in implementing the
Mampatangpulo tradition, the law is prohibited because several events are prohibited and are
considered to be contrary to the Shari'a. The series of Mampatangpulo implementations not by
the Sharia are mapepellao and mapappakande-kande.

The Relationship between Customary Law and Islamic Law in the Matangmpulo
Tradition

The laws that apply in society will continue to develop over time. This is because the law
has a dynamic nature that will be adapted to the needs of society (Musawwamah, 2020). The
development of law is influenced by external factors such as religious law and general law, which
causes assimilation events to occur (Rohe et al., 2019). Nyambok & Zanello (2022) reinforced this

expression that the process of legal development will cause acculturation in society.

In the process of law formation, all laws that apply and are applied in society are due to habitual
factors (Siregar et al., 2022). Meanwhile, habits arise because of community agreement and
compliance with forms of customary law (Howell, 2018). In contrast to customary law, Islamic law
emphasizes the importance of everything being based on the Koran and Sunnah of the Prophet.
According to Islamic concepts, customary law enforced in society has positive and negative values
(Sudirman et al.,, 2019). The positive values contained in customary law will continue to be
preserved because they significantly contribute to human survival. However, customary laws that
conflict with Islamic teachings will be eliminated because they will threaten safety, especially
monotheism and human beliefs. The existence of customary and Islamic laws in society will

influence the process and continuity of human life.

Even though customary law and Islamic law have differences in their application, Islamic law
is the primary reference in the application of customary law in society. Islamic law will always be
relevant and follow customary law in achieving community goals. Customary law exists and is
enforced globally (Padilla, 2023). Recent research states that customary law is a habit that society
consciously agrees upon, understands, and practices. Customary laws that develop in society will
always be preserved if these cultures and customs do not conflict with Islamic teachings. The
existence of customary law in society is essential because it positively influences human survival.

There is a close relationship between customary law and Islamic law in applying culture or
tradition. Mampatangpulo is carried out by the people of South Sulawesi, especially those of Duri,
Enrekang Regency. Islamic law recognizes and accepts the existence of customary law because of
the principle of benefiting the tradition or culture that is owned (Mutawali, 2021). In the context
of the Mampatangpulo tradition, the Duri community carries out this tradition, which contains
positive values that align with Islamic teachings. For example, in the Mampatangpulo tradition,
takziah (Islamic lectures) are held to provide understanding and advice on death to the people who
attend the Mamatangpulo tradition. The Mampatangpulo tradition will also increase friendly
relations between the people, so implementing the Mampatangpulo tradition will provide many
benefits for the community, especially regarding social benefits. Thus, the Mampatangpulo
tradition does not conflict with Islamic law.
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Hazairin's theory asserts that two legal systems can coexist within a society as long as they do
not contradict each other (Mutawali, 2021). This theory highlights the possibility and necessity of
harmonizing Islamic law with customary law, thereby allowing both to operate in a complementary
fashion. The essence of Hazairin's perspective is the recognition that customary law, which evolves
from the traditions and agreements of the people, is vital in maintaining social order and cultural
identity. However, for customary law to remain valid and acceptable within an Islamic framework,
it must be consistent with the principles and regulations of Islamic law. This interdependence
suggests a dynamic relationship where customary practices are respected and maintained, provided
they do not infringe upon the core tenets of Islam.

The importance of this coexistence lies in the fact that customary law represents the collective
agreements and established practices of a community, which are essential for societal cohesion and
continuity. Customary laws are often seen as the living traditions of a people, reflecting their
collective wisdom and cultural heritage. They provide a sense of identity and stability, ensuring
that societal norms and values are preserved across generations. These laws are not just arbitrary
rules but are rooted in the lived experiences and shared understandings of the community
members. This is why customary law holds a significant place in the societal framework and is

often seen as a necessary complement to formal legal systems.

On the other hand, the role of Islamic law is to provide a divine legal framework that guides
Muslims in their daily lives and ensures that their actions align with the will of Allah. Islamic law
covers a wide range of aspects, from personal conduct to social justice and economic transactions,
all aimed at fostering a just and moral society. The integration of Islamic law with customary law
requires that the latter is interpreted and applied in ways that do not contradict Islamic principles.
This means that customary practices must be evaluated against the ethical and legal standards of
Islam, ensuring that they uphold the values of justice, equity, and morality that are central to Islamic
teachings.

Hazairin’s theory also suggests a flexible approach to the application of law, acknowledging that
societies are diverse and dynamic, and that their legal needs may vary. This flexibility is crucial in
multicultural and multi-religious societies where different groups may adhere to distinct legal
traditions. By allowing customary law to coexist with Islamic law, Hazairin’s theory promotes legal
pluralism, which can accommodate the diverse legal needs of different communities while
maintaining overall social harmony. This approach also fosters mutual respect and understanding
among different cultural and religious groups, promoting a more inclusive and cohesive society.

Furthermore, the coexistence of these legal systems underscores the adaptability of Islamic law
to various cultural contexts, demonstrating its relevance and applicability in diverse social settings.
It highlights the capacity of Islamic jurisprudence to engage with local customs and traditions,
providing a framework that respects cultural diversity while upholding the universality of Islamic
principles. This adaptability is a testament to the dynamic nature of Islamic law, which has
historically shown a remarkable ability to integrate with different cultural and legal systems, thereby
facilitating the coexistence of multiple legal traditions within a single societal framework.

Much debate has taken place over the mapatangpulo tradition. This tradition has a pro and con
relationship in its implementation. This is because rituals such as burning incense, the use of
traditional herbs, and cleaning the belongings of the deceased have been questioned for their
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conformity with Islamic principles (Amin, 2017). However, the practitioners of this tradition argue
that many of the rituals of these cultures and traditions can be harmonized with Islamic teachings
through reinterpretation and contextualization. For example, using herbs and plants in cleansing
ceremonies can be seen as a form of natural purification, which Islam encourages (Ideham et al.,
2018). Similarly, the recitation of prayers and verses from the Qur'an during rituals is in line with
Islamic teachings and can be seen as a means of seeking divine mercy and guidance for deceased
souls. In the context of the Mampatangpulo tradition, the Duri community organizes the tradition
with positive values in line with Islamic teachings. For example, in the Mampatangpulo tradition,
a takziah (Islamic lecture) event will give people understanding and advice on death. In addition,
the tradition of Mampatangpulo will improve the relationship between communities. So,
implementing the Mampatangpulo tradition provides many benefits for the community, especially

regarding social benefits.

4. CONCLUSION

By referring to the research objectives that have been described previously to fill the knowledge
gap, the conclusion of this study is: first, the implementation of the Mampatangpulo Tradition
starting from the pre-event or event held before the holding of the Mampatangpulo tradition,
starting with the Sangbonginna, Mangbongi tallu, Mangbongi pitu and the peak of the
Mampatangpulo event after the death of the mayit. In the process of implementing the
Mampatangpulo Tradition, several stages of traditional processions are considered sacred and
essential to be carried out, namely Mangpepellao (Lowering), Mampakande-kande (Feeding),
Manggere' beke (Slaughtering goats). Second, according to a review of Islamic law regarding
implementing the Mampatangpulo tradition, the law is okay when the procession does not violate
Islamic law because, in implementing the mampatangpulo tradition, there are habits of positive
value. Third, in the mampatangpulo tradition, customary law and Islamic law, such as takziah
events, are harmonized. In addition, the tradition improves community relations.

Although this research makes theoretical and practical contributions, it has limitations. This
study's limitation is that it only focuses on specific areas, namely the Enrekang Regency, so it
cannot be generalized to other regions. Because each region has different characteristics and
cultures. Thus, further research expands the research by adding several important variables related

to Islamic culture and law.
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